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in the context of the problem of education

The relevance of existentialism representatives’ heritage, namely
Heidegger and Sartre, becomes evident while analyzing ontological
.education grounds [3]. When revealing its importance for psychologists,
attention is drawn to the intersection of their ideas with the ideas of
psychologists [2]. Also, the main points of Sartre’s philosophy are used
in the analysis of social education and a sense of dignity formation [1;
5]. However, the relationship between the Self, the others, and people in
Heidegger and Sartre’s philosophies remain out of attention. Meanwhile,
studying them will help clarify the relationship between the content of an
educational process and its results.

- The solution to the problems of upbringing in the context of
existentialism dependslargely on an understanding of relations concerning
the essence (essentia) and existence (existentia). We should mention that if
the essence in metaphysics means opportunity, the existence means reality.
Becoming a person is a realization of inherent opportunities. The concept
of “existence” is interpreted in Heidegger’s existentialism differently than
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existentia in metaphysics. Existence involves the appearance of the truth
of being. It should be explained how this happens. Existence is argued to
determine a person’s attitude to the history of truth. The answer to the
question of the person’s essence lies in the fact whether he/she is able
to follow the truth. No wonder he states that “the personal passes and
at the same time obscure the essence of the being-historical existence no
less than the subject matter” [7, p. 325]. In this context, existence is not the
realization of the possibilities inherent in a human, but Dasein, rooted
in being. Therefore, existence cannot be regarded as an actualization of
the essence (essentia) or as an essential prediction (essentielle). Their
relationship can only be regarded as an ecstatic attitude to the clearance
of being, removing it from oblivion in ecstasy.

From this point of view, Heidegger criticizes Sartre who according
to him formulates the main thesis of existentialism in the way of the
postulate that “existence” precedes the “essence”, which corresponds to
the postulates of traditional metaphysics, notwithstanding the opposite
interpretation of the metaphysical point. This is the reason why from
Heidegger’s point of view Sartre falls into forgetting the truth. Heidegger
is against the division of existence into esseessentia and esseexistentia.
He believes that “project” and the “outline” should not be seen as a
suggestive representation, but only as an ecstatic attitude to the clearance
of being [7, p. 326].

The philosopher sees the task of existentialism not in its purpose for
a human, since he/she is capable to be in the truth of being. However,
this does not reject the forgetting of the truth of being, or “falling away”.
Accordingly, being is differed as true and false. According to Heidegger
language helps find a true being and is the “home of being”, which
corresponds to the essence of man. It is through language that a person
can have himself and discover the truth of being.

Sartre brings another thing to the place of language. When considering
the shame, the attention is' drawn to the fact that it appears towards
someone [4, p. 362]. This someone sees me, looks at me and evaluates
me. Therefore, reflection becomes the reason that I am the way “the other
sees me”. It means that seeing the Self as I am for myself is equivalent to
how I am towards others. We should mention that he partly preserves the
traditions of the classical philosophical paradigm. This is obvious when
considering how solipsism is criticized [4, p. 363-377].

The French philosopher insists that the connection with the other is
first the relation of being with being, but not cognition with cognition. It
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is in this context that Heidegger interprets being-in-the-world as well as
being-with. The main disadvantage of interpreting it, according to Sartre,
is that others do not relate to me as an ontic reality. Besides, he argues that
the relationship with the others cannot be confrontation itself. Therefore,
he believes that being-with is also being with someone. But this is not a
helper similar to Heidegger’s ideas, which has the character of proximity
[6, p. 102]. It can be considered by changing distances and calculating
usage and utilizing. Such an interpretation of proximity is explained
by the fact that this has its place, which implies a use that is relevant to
executing the case. It's just the area, not the other one that owns the being
according to Sartre. As far as Heidegger is concerned the area is a sphere
where one can show concern, some permanent helper, which in turn is
focused on another helper.

According to Sartre focus is replaced by a view that allows seeing
another. No wonder he defends the point that the others are not my object,
but at the same time belong to my distances [4, p. 409]. We should draw
attention to the fact that Heidegger’s “distance” is considered as a relation
between places, while Sartre interprets it as my distances. It follows that
my existence is determined by the ability to be seen by others. Therefore,
the look focused on me determines my existence. This is the originality of
reflexive consciousness. He mentions that thanks to it I can be ashamed,
and the shame reveals what my being is [4, p. 419].

Unlike Heidegger, who takes into account a human and people,
Sartre researches the Self as an independent entity showing itself in a
dialectical relationship with the others. It depends on the other who I
will be. The so special other is the caregiver who leads to a world where
the child finds himself or herself as a person. It is he who initiates the
assignment of the meanings of existence by which the personality of the
caretaker is formed.

It should be mentioned that Heidegger considers the everyday being
of the Self, in which a person seeks to maintain a distance because he
is people’s helper [6, p. 126]. It is understood that a person is directed,
used, and thus he strengthens the position of others. When considering
what people are, he indicates their ambiguity, because when addressing
them it is unclear who to keep in mind. It is clear that in this situation a
person seeks to become invisible and cannot be recognized as a person.
This is what allows people to establish their dictatorship. We should
notice that the term “people” refers to a boundless community in which
the individual is lost. People are the totality that subjugates. That is why
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everyone is forced to resist it and establish their own dictatorship or not
stand out, respectively, to be in the middle.

Let us look at how Heidegger describes the influence of people:
“People have their own manners. The mentioned tendency of being,
called our distance, is based on the fact that being with others, as such,
is worried by the middle. It is an existential trait of people. In fact, for
people, it is about being which touches upon it. Therefore, a person stays
in the middle of what is considered important, and also in the fact that
such is not considered, for what success is recognized, but is denied.
This mediocrity, while outlining what can and should be, follows every
exception. Any advantage without noise is suppressed. Everything
original here is smoothed out as long known. Everything reclaimed
becomes manual. Every secret loses its power. The concern of mediocrity
exposes the essential tendency of presence, which we call the equation of
all existential possibilities” [6, p. 127].

In Sartre’s existentialism, there is somebody other who takes place of
people and influences me. The other is the mediator that helps to connect
Me with myself [4, p. 362]. It allows you to make judgments about
yourself as an object. So, My-self is who He is for Him-self. How is the
other different from people? The fact is that he does not force himself to
“equalize all possibilities”, but only allows to understand himself, acts as
kind of a “mirror” in which the Self considers and accept it. No wonder
Sartre thinks about the shame in front of others as the way of the education
system to “shame” children. That is why being-for-the-self leads to being-
for-another, resulting in integrity. Here, integrity arises not as a result of
enforcement on the part of humans, according to Heidegger, but as a need
to clarify what the Self represents.

Sartre sees Heidegger’s contribution in using his predecessors’ ideas,
so he shows the existence of a human as a relation of humans’ realities.
For him, the world is a place where a human’s reality declares itself. That
is why presence is being-in-the-world. He sees his mistake in accepting
the statement “Daseinistjemeines”, because in this situation the other has
a special existence [4, p. 394]. Since the other has a special existence, there
is a situation (image) not of a struggle, but of a team, of people, among
whom there is the Self. Sartre considers such a presence to be “ruins” as
people go towards a common goal, which causes “shared loneliness”.

In this context, the main difference between Heidegger’s being-with
and Sartre’s being-for is evident. The other in being-with is absent as a
Self. He can be seen among people, but his face cannot be seen. Sartre
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emphasizes that the other in being-with cannot be defined as real and
concrete. According to Heidegger the place of the other is occupied by
people in their everyday life, and people seek them in mediocrity. For
people he is a helper who can be used at your own discretion. This is
because Dasein manifests itself the following way: “Presence is always
“enough through itself ” not as a relation to another being, but as a being to
be able to be the way it is [6, p. 192]. Since the main purpose is “the ability
to exist”, the other has no value. The ability to be is necessary to escape
the terrifying horror. This is made possible by taking care of yourself.

To avoid such an accusation, Heidegger argues that “anxiety cannot
assume a special attitude to being alone”. Its manifestation is related to
the creation of conditions of freedom. Because anxiety is an ontological
premise, it cannot be determined in any action. It is manifested only in
desire and the will, when interpreting people’s capabilities.. But what
capabilities? Capabilities to be invisible?

It is possible that in describing the nature of the presence Heidegger
shows the imperfection of the society of his time, the period of
strengthening of the Nazi regime. The “people” of his time consciously
took care of the expansion of living space. If so, this interpretation of
“concern” can be seen as an expression of an ironic attitude towards
contemporaries. Such bitter revelations in “Being and Time” can be found
in various places. Perhaps that is why there was no remorse for holding
the position of rector at the request of the Nazi authorities. He believed
that his criticism of the German society state of consciousness in the 1930s
was quite sufficient. In particular, his interpretation of people “man”
indicates his point. Therefore, he makes the following accusation: “The
common everyday life becomes blind to the possibilities and is reassured
by “reality” itself [6, p. 195]. On the contrary, with the help of another
Sartre, it is possible to cognate the Self. The other is represented as an
educator, who allows the child to see himself, to clarify his existence, to
find purpose and freedom.

In interpreting the other, Sartre was largely influenced by Husserl.
However, we should notice that the concept of “intent” is replaced by
the concept of “look”. This substitution is explained by the fact that
intentionality is the orientation of consciousness, the person directs his
gaze. Therefore, another is “a person who goes outside, sings at my
window, is an object for me” [4, p. 405]. Not like Husserl’s object, but an
object that in turn “extends its own distances”. However, since a person
manifests himself in the world, he ceases to be an object. This is due to his
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ability to be seen by others. Therefore, it is very important how another
person, such as an educator, sees me as a person.

Sartre denies treating the other as merely an object and insists that
the objectivity of man cannot flow from the objectivity of the world. This
is because the other is not an object, but a subject that opens to the world.
It is the subject who can grasp the look that is directed at him, he can see
another one. The look makes it clear that someone exists. At the same
time, Sartre does not deny the possibility of non-reflective consciousness,
for example, when contemplating oneself and things. Consciousness
becomes reflexive when the other looks at me.

The other manifests itself in the look that opens the present, resulting
in the comprehension of me as visible. The look is not only a means of
isolating me from the world, but it also enters into me and comprehends
me as myself, as a result, I the Self becomes someone. Therefore, in
education it is very important what the look is: friendly, calm, respectful,
or vice versa — unloved, provoking, abusive. Education itself is being
under the look, which is conscious and deliberate. Of course, there is a
need to escape from the look, to hide, to conceal and not to be recognized,
to be in the middle and not to be responsible for anything. Sartre also says
about wanting to hide in a dark corner, but mentions that this opportunity
is extremely limited. This need is due to the fact that another can identify
and recognize me. But sooner or later they catch me, because the other
one illuminates this angle.

Looks have different educational effects. The one may both fascinate
and scare, he says. Charm leads to submission; when the one intimidates
there is a fear and a desire to hide, to be closed. These are situations
where opportunity becomes probable, especially when language is used
to clarify the originality of the look. As a clarification of such influence,
the philosopher gives a situation which A. Gide calls “the participation of
the devil”, which refers to such works of Kafka as “The Process” and “The
Castle” [4, p. 423].

Is such a situation possible in pedagogical practice? Certainly. Its
presence shows pedagogical failures. The question is how a child sees
himself under this look? How he clarifies the likelihood of being someone?
He will no longer feel ashamed, will not be afraid to express himself. No
wonder Sartre says that under the look of another one, the situation can
slip away from me, and “I will not become the master of the situation”. In
this interpretation of the look, he is close to Heidegger’'s statement, who
considers the influence of people. However, the look of another may be
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favorable, attentive, supportive. This view is a prerequisite for becoming
oneself, finding the ability to act.

Heidegger focuses a great deal on the characterization of the impact
of the site. He contemplates about the space of presence. The centre
of attention seen as being-in-the-world [6, p. 110]. At the same time, if
according to Sartre's opinion the Self exists on the other side, then in his
opinion from the side of the very Self. This definition is only an ontological
device. At the same time, it contains the ontic — indication that every time
the Self is the one and not the other. The answer to who is coming from the
Self of the “subject”, the “self”. Who is that through the change of location
and experience is kept identical and relates itself to this multiplicity” [6,
p- 114]. Who is the Self which relates itself to others, to people? Of course,
very often this is not possible, so there is a desire to become invisible.

When considering attitudes toward man in Heidegger's existential
ontology, one should pay attention to the various aspects of interpreting
presence (Dasein). He raises the question of what it is as follows: “Initially
questioned about the meaning of being in the same nature of presence” [6,
p. 41]. There is no doubt that the question comes from the one who asks,
that is, from the Self. However, his freedom is not in doubt, because it is
limited to the same as We: “The existence of this being is always mine”
(ibid.). However, the question is: to what extent “the being is my” ? There
is no doubt that We are dominant over I. At the same time, the philosopher
insists that being is “always mine”. However, he reminds us that it is easy
to lose it. It is about presence malpractice, which is related to the problem
of dominance of presence mediocrity.

Sartre, in contrast, greatly enhances the status of the other in relation
to We. This can be demonstrated by the peculiarity of the interpretation
of his look and role: “Through the look of the other I see myself frozen
in the middle of the world, in danger, irreversible” [4, p. 427]. Following
Heidegger, Sartre also says that the Self is in danger of being absorbed in
the middle of the world where We are dominated. However, somebody
others look helps overcome absorption, giving the opportunity to make
sense of the presence. A look allows one to know oneself because “I do
not know who I am or what my place in the world is” (ibid.). The ideal
other is the caregiver who reveals the mystery of what my essence is.

How is the judgment of me from the side of the other happens, how
can I see myself? To understand how this becomes possible, it is necessary
to mention the interpretation of the subject (Gegenstand) by Husserl, as
he understands “opposite”, at what the intention is directed. At the same
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time, it is absolutely not important what the subject matter is: a thing, an
idea, a person, etc. Sartre solves the problem of a human being, so this
indifference is eliminated. Existence is explained by the look of another,
so it is very important how he sees me.

By his look, the other constitutes my existence. However, the
constitution is a little different than what Husserl interprets. Its difference
is that it is an influence on existence. It is not only the grasping of the
essence, as the founder of phenomenology has noted, but also the
clarification for the Self, thereby establishing it. In Sartre existentialism,
this is possible through the look of another who comes to me with his
transcendence. Accordingly, I also have the opportunity to feel the other
as a free subject.

Thus, it is obvious that Heidegger’s existential ontology reveals the
conditions of the educational process, first of all, the influence of the
environment. Therefore, it can be used in pedagogical and psychological
research in considering the peculiarities of its impact on personality
formation. At the forefront is the state of dependency and the dangers
that arise when doing so. This way, the philosopher warns about the
threats that exist in education. In contrast, Sartre focuses his attention on
the influence of someone who is more secretive than I am. I am under his
look, which helps to find the true being. No wonder, he argues, that the
basis of the educational system is the ability to shame children.
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Abstracts

WOLKOW OLEKSANDR. Haydegger i Sartr: Ja, Inni i Ludzie
w konteksécie problemu edukacji. Artykut poréwnuje interpretacje
relacji miedzy Mng, Drugim i Ludzmi w egzystencjalizmie Heideggera i
Sartre’a. Dla Heideggera inny staje si¢ poplecznikiem, obszar, ktory jest
determinowany przez wykonanie sprawy. Opieka jest przed-dentystyczna,
wiec nie mozna tego rozwazyc. Orientacja to identyfikacja relacji miedzy
miejscami, wigc osoba musi zachowaé dystans. Jego koniecznosé wigze
sie z tym, Ze jestem na terenie ludzi. Impotencja Jazni wynika z faktu, ze
nie mozna ustalic, kim sq ludzie. W rezultacie kazda osoba stara sig by¢
niewidzialna, ukryc sie. W przeciwieristwie do Heideggera, Sartre bada Ja
jako niezalezng istote, ktdra polega na dialektycznym zwigzku z innym.
Dlatego to zalezy od nauczyciela, jako innego, jakiego rodzaju uczniem
bede. Wplyw drugiego tumaczy sie spojrzeniem, ktére wyjasnia, kto
jest kim. Dlatego nauczyciel ma okazje zawstydzic¢ dzieci. Z jego pomocq
dziecko moze zobaczy¢ swojg wyjatkowosé i wyjgtkowosé, innymi stowy,
stac sig osobg.

Stowa kluczowe: Heidegger, Sartre, I, Other. Ludzie, relacje, edukacja.

BOAKOB OAEKCAHAP. I'aiigerrep i Captp: 51, st ta Aioan
Yy KOHTEeKCTi IIpo0aeMaTUKVI BUXOBAHHSL. Y cimaniimi nopisHoemvcs
mpaxmyeanns eionocun 5, Inuozo i Jiodeii 6 exsucmeryiarismi Faiidee-
zepa i Capmpa. Aas Taiidezzepa inwiuil cmae nidpyunum, obaacmio, Sxa
susnauaemocs guoHanam cnpasu. Typboma € D00HMOA0ZIUHOW, MOMY
it HemoxAu6o poseasmymu. Opienmosaricimv € GUAGAEHHAM GIOHOCUM
MiX MicysMu, momy Aoduna nosunna bepezmu ducmanyito. i Heob-
Xi0Hicmo no6’a3ana 3 mum, o S 3Haxodumocs Ha NOCUAKAX Y At0deil.
Bescuana Al noscnioemocs mum, o HeMONAUG0 GUSHAYUMIL e, U0
s6Af10Mb coboto A100U. B pesyrvmami wcoxna Aroduna npazre 6ymu He-
nomimuum, cxosamucs. Ha 6idminy 6io I'aitdezzepa, Capmp docaidxye 5
AK CAMOCMITIHY CYmHichty, KA NoAiAe 6 JIAAKIMUYHUX BIOHOCUHAX 3
inmum. Came momy 6id 6Uxosamers, Sk iHuL020, 3arexumy, skum 6yde 5
suxosarys. Bnaue inuiozo noscrioentvcs nozas0oM, Sicuil HPOSICHIOE XMo
€ xmo. Came momy Y 6UX06aMeAs 3’ A6ANEMbCS MOKAUBICHID HPUCOPOMU-
mu Oimeil. 3 it 0onomozoto dumuna Moxe nobaHUMIL C6010 YHIKAADHICHD
i HeNoBMOPHICIS, THUUMIU CAOBAMU, CINAMY 0cobUCHTicHIO.

Karouosi caoea: Iaiidezzep, Capmp, S, Imwuii. Awdu, cmocyH-
KU, GUXOBAHMSL.
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BOAKOB AZIEKCAHAP. Xavigerrep u Captp: 5, Apyroii u /o an
B KOHTEKCTe IMpo0aeMaTuKy BOCITaHMs. B cmamve conocmas-
Asemes mpaxmoska omnowerui 5, Apyzozo u Awdeii 6 sx3ucmenyua-
ausme Xatidezzepa u Capmpa. Ara Xaiideezepa Opyzoit a6asemcs noopyH-
HbIM, 00Adcmblo, KOmopas onpedersiemcs ucnoarernuem deaa. 3aboma
S6ASemes. DOOHMOAOZUHECKOT, 103MOMY ee Hes03MOKHO paccMompemb.
OpuenmuposanHoco  S6ASENICS.  6bIA6ACHUEM OMHOUEHUTL  MexXDY
Mecmami, noamomy weaosex doaxeH coxparums ducmanyuto. Ee reoo-
X00UMOCHb C8A3aHA € meM, umo S HAXo0umcs HA NOCLIAKAX Y Atodeil.
Beccuaue 5 o6vacHsencs mem, 4mo He603MOKHO OnpedeAtmnd mo, 4mo
npedcmasasiiom coboil A1odu. B pesyrvomame kaxovlii HeA08ex cmpemum-
s bvimb HesamemHom, cnpsamamocs. B omauvue om Xaildezzepa, Capmp
uccaedyem S xax camocmosmervHY10 CyuyHOCHLb, KOMOPAs. COCOUm 6
QUANEKMULECKUX OMHOULEHUAX C OpyzuMm. VIMeHHO 1odmomy om 60cnu-
mameas., xax 0pyzozo, 3asucum, kaxum 6ydem 5 socnumannuxa. Baus-
Hue 0py2020 06DACHACMCS 632A500M, KOMOPULIL NPOSCHA KIMO ecrib KImo.
VmerHo 103momy Y 60CHUMAmeAs noS6ASEINCS. 603MOXKHOCHIL NPUCHIbI-
Jumv demeii. C ee nomoub1o pebenox Moxem Yeudemnb ce0i0 YHUKAND-
HOCHID U HENOoGIMOoPUMOCHIb, UHDLMU CAOBAMU, CHIATID AULHOCTIBIO.
Karouesvie caosa: Xaiidezzep, Capmp, A, Apyeoii. Aodu, omnouie-
Hus, socnumariue.

VOLKOV OLEKSANDR. Haydegger and Sartr: I, the other and
People in the context of the problem of education. The article
compares the interpretation of the relationship between I, the Other and
People in the existentinlism of Heidegger and Sartre. For Heidegger,
the other is a henchman, an area that is determined by the execution of
a case. Care that is pre-ontological and therefore impossible to consider.
Orientation is the identification of relationships between places, which is
why a person must maintain a distance. Its necessity is explained by the
fact that I am on the premises of people. The impotence of the Self is due to
the fact that it is impossible to determine what people are. As a result, each
person seeks to be invisible, hide in the middle. Unlike Heidegger, Sartre
explores the Self as an independent entity, which is in dialectic relations
with another. Therefore, it depends on the teacher as another how I will be
the pupil. The influence of another is explained by a look that clarifies who
is who. That is why the teacher has the opportunity to shame the children.
With it, a child has the opportunity to see his uniqueness and unigueness,
in other words, become a person.

Key words: Heidegger, Sartre, I, Other. People, relationships, education.
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