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CONSTRUCTION OF RELIGIOUS RELATIONS AT THE NORTHERN AZOV 

TERRITORIES OF UKRAINE: DIALOGICAL MEASUREMENT 

Introduction. The article deals with the issue of constructing religious relations of the 

population of the Northern Azov district in Ukraine. The concept of “religion”, “religiosity”, 

“belief”, the understanding of which in the consciousness of an individual is transformed into a 

believer religious identity is analyzed. The factors of construction religious relations of the 

Northern Azov region population are determined. Purpose. The purpose of research is to 

identify the main factors for building a constructive dialogue that affects religious relations in a 

certain territory of the сountry. Theoretical basis and results. On the basis of the theoretical 

consideration of the above issue, the above-mentioned factors included belief, religiosity, social 

activity and the context of the age during the formation of a person’s religious identity. For the 

experimental verification of the hypothesis, authors taking into account Northern Azov region’s 

multicultural background, the researchers conducted a questionnaire in the settlements of the 

outlined region, which aimed to determine the influence of the proposed factors of constructive 

the efficient dialogue on religious relations in a certain territory. Almost three thousand 

respondents were asked to answer questions that had to confirm or refute the hypothesis about 

the influence of religion, religiousness, social activity and the context of the era to religious 

relations in the Northern Azov of Ukraine. Questions were sorted according to factors. Before 

determining the influence of the factor of belief in the religious relations construction, the 

following questions were asked: “What is belief for you?”, “How do you show love to God”; to 

religiosity: “What role does belief play in your life? Do you believe that faith does not mean 

anything in your life?”, “Could you accept a different faith?”; to social activity: “Do you conduct 

educational work to spread your faith? What kind of? In which institutions?”, “How often do you 

visit Orthodox churches, mosques, synagogues, etc.?”; to the context of the era: “You chose this 

religion because ...”. Originality. The materials of research defines and confirms the questioned 

data on the factors of constructive dialogue between different denominations representatives at 

the territory of the North Azov. Conclusion. On the basis of questionnaires analysis, the authors 

confirmed the hypothesis and concluded that the level of the Northern Azov Sea population’s 

district  religious maturity is inadequate, which necessitates the creation of theoretical and 

methodological support, taking into account the presented research material. 

Keywords: belief, dialogue, Northern Azov of Ukraine, religion, religious, religious 

identity, social activity. 
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Introduction 

 

The religion as a specific socio-cultural 

phenomenon determines the relation to all 

parts of human existence. The identity of a 

modern Ukrainian is based entirely on certain 

convictions, of which religious conviction is 

significant. The most notable is the effect of 

the combination of religious and ethnic 

identities in the North Azov Sea, which is 

directly linked to a large number of 

representatives of various ethnic 

communities and cultures. 

Avdeyev O., Aleksandrov V., 

Afanasyev L., Glinskaya L., Kocherga B., 

Tukhvatulin O. were engaged in questions of 

inter-confessional relations of the Northern 

Azov region Ukraine. The significance of 

religious identity in contemporary culture 

was dedicated to Bensen S., 

Dermendzhiev S., Kurin M., Sorochuk A., 

Leschenko A., Pivovarova N. wrote about 

belief as the basis of people’s religious 

relations. 

It becomes obvious, that the existence 

of a person in the multicultural space is 

extremely important for constructive 

dialogue between representatives of various 

ethnic groups and religions for the 

establishment of all human existence stages. 

After all, it is from the ability to properly 

build a dialogue and express their thoughts 

depends on the level of understanding heard 

and the desire to continue the interaction. 

 

Purpose 

 

The purpose of research work is 

determine the main factors for building a 

constructive dialogue that influences 

religious relations in a certain territory of the 

state (for example, Northern Azov Sea 

district in Ukraine). 

 

Theoretical basis and results 

 

When considering the religious 

practices of a certain territory, we will 

certainly encounter the concepts of 

“religion”, “religiosity” and “belief”, which 

serve as the driving factors for building a 

dialogue. 

Investigating the first concept, it is 

fundamentally important to consider the 

opinion of Pivovarova N. on the phenomenon 

identified from three points of view: 

1) background attitude towards (priests, 

sacred symbols, rites, cults, etc.), which 

includes a person as an estimated component 

of practice; 2) religion as a human 

phenomenon (associated with personality, 

his/her feelings, personal belief, perception 

of the surrounding world); 3) religion as a 

system of views and actions, a certain 

substance (an effective phenomenon that 

generates peculiarities of individuals and 

societies) [10, p. 45–46]. In our research, we 

will consider religion as a third group of 

views, namely as a phenomenon and a 

certain social add-on. 

It should be noted that the special 

feature of religion is the self-determination of 

person in the world. Thus, in our study we 

will treat religion as a social (it arises, 

functions in the society) and individual 

(perceived individually and passes through 

the selection through practical development) 

phenomenon. 

We consider it worthwhile to note that 

the religious phenomenon can not exist 

without a trusting relation between person 

and God, the Supreme Power, the Absolute. 

The concept of belief bearing religious color 

is interpreted as the central life position of a 

believer. This system includes several points: 

the adoption of certain dogma, which is 

fundamental in the belief; keeping them in 

spite of certain doubts and differences 

regarding the faith of the believer; personal 

trust in God, serving as the center of 

demonstration of a righteous life. We 

emphasize that the concept of “belief” in 

Christianity and Islam is identified with the 

notion of “religion” [9, p. 381]. That is why 

our research there are in the statistical 

processing of the questionnaire to identify 

the factors of constructing the dialogue of the 

Northern Azov district people, these two 

concepts will be considered as one whole 

(“belief”). 

Note that the interpretation of belief 

has not only a discursive character (scientific, 

philosophical, educational, religious, general 

cultural, etc.), but also always acquires 



certain connotations, identifications with 

other phenomena and so on. That is why it is 

necessary to establish the essential features 

of this phenomenon, on the basis of which 

faith cannot be introduced into endless 

“confusion”, especially when it comes to the 

religious belief of different peoples. In this 

sense, the main sign of belief is the 

acceptance of any level true knowledge 

(communication, information, scientific laws, 

philosophical meanings) that does not require 

the imperative need to prove and confirm the 

truth perceived by the senses and the mind of 

men/women. Such an understanding 

embraces the contents of all types of belief, 

the most important of which should be 

recognized as philosophical, religious, 

scientific, the main difference of which, in 

our opinion, lies in the “volume” of claims to 

influence on the objective world and human 

life. 

The leading characteristic of belief, 

which consists in the rejection of objectivity, 

still occupies a different place in the plane of 

the world, which is the subject of human 

knowledge. Thus, scientific belief 

(prediction, hypothesis) is based on facts, and 

analyzing them, producing conclusions (laws 

and rules) remains within the limits of the 

recognizable (natural) and legitimate world. 

Religious belief passes into a plane that is not 

subject to cognition (in its scientistic sense), 

that is, in the supernatural, metaphysical 

world, and moreover, it extends the freedom 

that it perceives to the metaphysical world as 

well as to nature. Gradually, religious belief, 

leaving the basic meaning, canonically 

reduces faith in human action, in accordance 

with the moral principles of trust, devotion, 

loyalty, on the one hand, and to faith in 

otherworldly charity thanks to God, on the 

other hand. And, at the end, philosophical 

belief, covering all forms of human existence 

(substantive, existential, and transcendental). 

Consequently, the object of philosophical 

belief is the man/woman in the natural being-

in-world, in the existence of human self 

(existential) and in God. Philosophical faith, 

wisely combining the physical, spiritual and 

God in person, must also wisely combine 

people of different faiths and those who do 

not believe in the aspirations of peace and 

good. 

In our opinion, a significant link of the 

human life’s world in the polyethnic and 

multicultural space of the Northern Azov 

region was religious, which served as a 

unifying element with the core. For the 

national identities, in particular settlers, this 

bridge was the church. 

As part of our researching, the term 

“religiosity” will be understood as the 

conviction of the individual, his/her devotion 

and respect for the divine essence. In the 

most comprehensive use, religiosity can 

cover all spheres of religion. But in the 

narrow sense of religion denotes a certain 

worldview and the adoption of religious rites 

and traditions [2]. Religiosity consists of 

some components, namely, religious activity, 

belief and selflessness. In a narrow sense, 

religiosity shows how much a person accepts 

one or another religion (practicing certain 

rituals, telling stories, referring to religious 

symbols, or accepting certain dogmas of 

afterlife and deity). According to 

anthropological, sociological and 

psychological studies, the phenomenon of 

religious congruency is rarely seen in 

everyday life. Let us explain that religious 

congruency is the assumption that religious 

beliefs and values are deeply integrated into 

the human mind or that religious practices 

and behavior directly depend on the religious 

beliefs of the individual [15]. Religious ideas 

are fragmented, unrelated, and dependent on 

the environment in which the person is. As in 

other areas of culture, religious affiliation is a 

complex activity that can have many sources. 

A person may object to all doctrines related 

to organized religions, not to attend religious 

services, but at the same time have strong 

persuasions about higher power and to have a 

close connection with it. Thus, religiosity has 

three dimensions: persuasion, efficacy and 

spirituality. The above-mentioned 

dimensions are interrelated, which in turn 

means that people who are often visited by 

churches also have clearly expressed 

convictions and spirituality. Note that the 

individual serves religious consciousness as 

the basis of his/her religiousness and has 

three forms: belief in the supernatural, in 



connection with God, angels and demonic 

power, and certain sacred symbols. The 

connection of priests and parishioners to 

supernatural is expressed through the use of 

traditional religious rituals. The social burden 

of religiosity is the educational process of 

believers, their unification around certain 

ideas, the implantation of the rules of the 

corresponding behavior, the knowledge code 

of ethical behavior in the multicultural 

environment. The material basis for the 

reproduction of religious activity and 

religious consciousness are religious 

buildings, and the spiritual foundation of 

human worldview [14]. 

Under the outlook, we will understand 

the form of social existence of person, when 

based on generalized ideas about the world 

and the person himself/herself is formed 

attitude to being. Important collapsibles in 

this case are the practical absorption of 

spiritual culture (science, art, literature) and 

feelings that are inherent in person (ethical, 

cultural, legal, religious or atheistic). 

Worldview is not based on knowledge alone. 

The emotional-sensory sphere also plays an 

important role. We emphasize that the 

fidelity of the worldview is verified by the 

experience of men/women and over time 

becomes a vital position. The very outlook 

acts as the basis of the person’s spiritual 

world, and the vital position is the universal 

expression of the individual in society. 

A person’s vital position can be active 

or passive. Realization of the formed life 

position is carried out with the help of the 

person’s volition. An important indicator of 

volition is the ability to mobilize all forces to 

achieve the goal. Obstacles that occur in the 

way of a person (internal – disability, fear, 

external – the circumstances of human 

existence), encourage the will to activity to 

achieve the intended purpose. It is important 

to note that the will acts as a vital basis for 

self-education, self-improvement. 

One of the manifestations of an 

effective ideological position is social 

activity, which acts as the next factor in 

constructing a dialogue. Under this concept 

we understand the realization of a person’s 

life positions. Social activity is social 

maturity indicator of the individual and the 

desire to change the world around him/her in 

accordance with his own worldview [6]. 

Thus, the sphere realization of their vital 

installations, new needs and interests, 

dialogue of human existence will be 

considered social activity. 

Of course, the formation of a dialogue 

connected with the outlook and human 

consciousness is directly influenced by the 

historical living conditions in a certain 

territory, the actions of the political leaders 

of the region, and legislative documents. 

Consequently, the context of the era in a 

certain territory, in our case of the Northern 

Azov, is another factor in constructing a 

dialogue. 

It should be noted that the region of the 

Northern Azov is a vivid example of taking 

into account all of these elements of dialogue 

(belief, religiosity, social activity, context of 

the era) in shaping the religious identity of a 

person. Under religious identity we will 

understand self-awareness and self-

association of a person in religion, belonging 

to a certain social integrity, as well as the 

actual awareness and experience of this 

affiliation [12, p. 187]. 

In our opinion, the historical context 

and the possibilities of dialogical interaction 

of representatives between different religions 

and ethnic groups in its background play an 

important role in creating a dialogue in a 

certain territory. In this regard, the opinion of 

S. Dermendzhieva concerning the influence 

of socio-cultural factors (society and living 

environment of a person) in a certain 

historical period on the construction the 

dialogue between various ethnic groups 

representatives and religious communities is 

appropriate [4, p. 176]. 

Thus, the territory designated by us 

(the Northern Azov) in the social and 

religious key has undergone a long path of 

formation. This territory has long been 

inhabited by representatives of various 

religious minorities. Among them, the most 

numerous were ethnic groups of Ukrainians, 

Russians, Germans, Poles, Czechs, 

Bulgarians and others. Despite the number of 

different cultures representatives, the 

population of this part of country managed to 



use the common territory, even interact with 

each other. 

A main factor in social, religious and 

economic life of the population, of course, is 

the territorial affiliation. To the region of the 

Northern Azov, we relate Melitopol and 

Berdyansk counties of the Tavriya province, 

as well as Mariupol county of Ekaterinoslav 

province. As to the current administrative 

division of the territory of Ukraine, 

O. Avdeyeva notes that the North Azov 

includes ”Melitopol, Priazovsky, Primorsky, 

Berdyansk, Chernihiv, Kuybyshevsky, 

Ruzivskyi, southeastern parts of Pogolivskyi 

and southern part of Orechivsky districts of 

Zaporizhzhya region and southern part 

Donetsk region“ [1, p. 56]. 

Regarding the settlement of the 

aforementioned territory, it should be noted 

that the key link in constructing the dialogic 

interaction of religious identities – the policy 

of the Russian government headed by 

Catherine II. Questions of inter-confessional 

nature were resolved by providing the 

opportunity to settle in Russia to all 

interested foreigners. 

Christianity was the dominant religion 

of the Northern Azov Sea. The first settlers 

were the Greeks who professed Christianity, 

because at the time of the resettlement (1762) 

the elite of the Crimean Tatars had an Islamic 

belief in confessions and did not provide 

opportunities for the development of 

Christian denominations. An attractive part 

of the relocation of the Greeks to the 

northern Azov was the granting of certain 

privileges: the opportunity to receive 30 

acres of land, the differences in taxation and 

dismissal from service in the army. 

The largest part of the region were the 

modern territory of Ukraine and Russia. 

Interaction at the cultural, economic and 

religious levels of the designated national 

minorities has led to the assimilation of the 

Greeks, Mennonites and Jews. Although it 

should be noted that these ethnic groups were 

able to preserve their unique culture and 

national identity through spiritual interaction. 

Subsequent years (1790–1796) were quite 

fruitful with regard to the resettlement of 

various ethnic groups representatives in the 

Northern Azov, which, according to the 

religion, were Catholics, Lutherans, 

Calvinists and Protestants. 

Quite fruitful was 1803 for the 

resettlement of German colonists - 

Mennonites. According to the census of 

1897, Mariupol County lived 20,000 

Mennonites, most of them Lutherans [7]. 

Important for the study of life and 

interaction, German settlers with indigenous 

people are materials of the 134 State 

Archives of Dnipropetrovsk region. Data on 

the Mennonite census show that the 

registration process was carried out with the 

introduction of pedigree lists or camera 

records. The main focus was on four items: 

the serial number of the list; the name of the 

settlement of the person; owners and free 

people who have filed an application for 

revision; the number of male and female [3]. 

The appearance of Bulgarians on the 

territory of the Northern Azov, in particular, 

in the Melitopol and Berdyansk counties, 

refers to the time of the powerful migration 

waves of the Bulgarian population (1861-

1863) from the Bessarabian colonies and 

north-western Bulgaria. Bulgarians from the 

government received the status of settlers and 

certain benefits (12 acres of land per 

person) [8, p. 20]. The Bulgarian population 

was located in small groups also between 

existing villages in Primorsky, Pryazovsky 

and Yakymivsky districts of the 

Zaporizhzhya region. Regarding the religious 

identity of the Bulgarians, the bulk of the 

population was Orthodox Christians [8, p. 

20-21]. 

The Czechs in the North Azov Region 

were relocated from Perekop District 

(Crimea) because of the inadequacy of land 

for cultivating grain on received parcels. In 

the Melitopol district of the Tauride 

province, the Czechoslovak colony was 

founded by the Czechs (the modern name is 

Novgorodkivka) [5]. 

The settlement of the Polish national 

ethnos on the lands of the Northern Azov 

began in the XVI–XVII centuries, when part 

of the Ukrainian lands was under the control 

of the Lithuania Grand Duchy. New 

migratory processes of the Poles’ 

resettlement into the Northern Azov are 

connected with the 60th years of the XIX 



century, namely the abolition of serfdom and 

the rapid development of capitalism. 

The resettlement of Jews to the 

Northern Azov was partly a colonial 

character of the government policy of the 

Russian Empire. The economic development 

of virgin lands gave the Jews the opportunity 

to move to the territory of, more precisely, 

the undeveloped lands near Northern Azov 

Sea. An interesting fact policy of the 

colonization resettlement of Jews was the 

adherence to the Jewish way of life. Most of 

the Jewish settlers came from Poland and 

Belarus. Compared with other North-Azov 

citizens (Greeks, Poles, Germans, Czechs), 

the Jewish population was ethno-religious 

differences [13]. 

The financial assistance of the Russian 

government (the decree to the Minister of 

Finance of December 17, 1819) prompted the 

Jews to receive certain privileges. Thus, the 

Jews were allocated special funds for the 

construction of their own homes and 

subsistence minimum per day. It should be 

noted that the Jews also allocated state land 

for development, but for the newly-arrived 

population, the urban type of life was 

attractive. Therefore, most immigrants 

refused land plots and moved to cities [11]. It 

should be emphasized that the religious 

identities of the Northern Azov were 

peacefully coexisting. Their relationship was 

mainly based on economic ties. And in the 

middle of the nineteenth century, the process 

of mastering the Northern Azov was largely 

completed. The cultures of the peoples of the 

Northern Azov have undergone some 

changes and modifications. Adherence to a 

tolerant attitude towards the customs and 

traditions of various ethnic groups and 

denominations, united by the common 

territory of residence, has helped to form and 

maintain a dialogue between religious 

identities of the Northern Azov Sea and 

present time. In order to find out the 

reliability of the hypothesis we put forward 

about the factors of constructing a dialogue 

on the territory of the Northern Azov, a 

questionnaire was conducted in the 

settlements of this region. 

The survey involved about three thousand 

people from different areas of the region 

under study and different sections of the 

population (pupils and students, members of 

ethnoconfessional communities and others). 

One of the blocks of the questionnaire was 

”Factors for constructing a dialogue“, which 

included four components: 

Belief 

What is faith for you? 

How do you show love for God? 

After analyzing the answers to the question 

”What is faith for you?“ One can state that 

most of the questioned (59%) do not identify 

faith with a purely religious concept, but 

rather define it as self-confidence, faith in 

something extraordinary (”I believe only in 

themselves, family, relatives“, ”belief is the 

cultivation of cultural values“, ” belief is a 

prevailing worldview”, ” belief is the state of 

the psyche“, ” belief is the cultivation of 

cultural values“); 14% of the questionnaires 

associate the notion of  ”belief“ with God 

(”belief is God“); 8% – failed to answer this 

question; 7% – define their perception of the 

world as atheistic; for 7% of the polled belief 

it is synonymous with good (4%) and hope 

(3%), while the smallest percentage of 

respondents (3%) define the belief as 

something negative or incomprehensible 

(”belief is a relic of the past“, ”belief is a 

white spot in my life, with great 

significance“); 2%  – interpret the belief as a 

specific religion or direction in science 

(”belief is Islam“, ”belief is Orthodoxy“). 

Thus, we can state that the concept of 

”belief“ among respondents is not limited to 

its religious interpretation. On the contrary, 

the understanding of this concept has 

psychological, epistemological, sociological 

or other interpretations. Most respondents do 

not have a correct understanding of the 

concept of ”belief“ and a certain religious 

orientation, denominational membership. In 

our opinion, there may be several reasons for 

this: a) unformed religious beliefs; 

b) insufficient degree of faith; c) influence on 

the outside person (family, friends, 

educational institution). 

The questionnaire was also asked to 

answer the question ”How do you show love 

for God?“ Most of the questioned – 53% –

indicated that they apparently did not express 

their love for God; 31% – could not answer 



this question; 11% of the respondents 

indicated that they express love for God 

”going to church“, ”wearing a cross“, 

”reading prayers“. 

Religiosity 

What role does belief play in your life? Do 

you believe that faith does not mean anything 

in your life?; 

Could you accept another belief? 

One of the issues that will allow us to 

determine the degree of personality 

religiosity was ”What role does belief play in 

your life? Do you believe that faith does not 

mean anything in your life?“ The majority of 

respondents answering this question were 

confined to the simple answer ”important“ 

(59%) or ”not important“ (12%), 10% could 

not give a clear answer to this question; 8% 

of respondents explained in more detail the 

role of belief in their lives: some (7%) 

described belief as a component of socio-

cultural phenomenon (”important, because 

faith is needed for society“, ”belief is 

important, because faith is, above all, faith, 

cultural traditions“); 4% of the respondents 

indicated the role of faith in life as the most 

important, noting that ”life is being 

faithfully“, ”it is easier for me to go with 

belief in life, the voice of conscience sounds 

more often“, ”I live, using good doctrines“, 

etc. So, in most of the respondents, 

religiosity plays an important role in life. In 

our opinion, this is primarily due to the 

growing role of church leaders in solving the 

social and societal issues of the present. The 

church or religious denominational 

communities are increasingly playing a role 

in transformations that are characteristic of 

modern Ukrainian society. Due to its 

multicultural nature and the presence of 

representatives of traditional and non-

traditional cultures, the study region is a very 

significant factor in dialogic interaction. 

The next question was ”Could you 

accept a different belief?“ This question was 

asked us in order to determine how strong the 

religious convictions of the population of the 

northern Azov region that were formed 

throughout life. The statistical analysis of 

data made it possible to state that 82% of 

respondents answered ”no“, adding that ”it is 

a sin“, ”belief can not be changed“; 10%  – 

answered ”Yes“, while specifying that ”I 

would like to accept Rastafarianism“ (for 

example, Rastafarianism is a religious 

movement that was formed as an Afro-

Christian synecretic sect, a subculture that 

includes a system of views, a type of 

behavior, and a musical direction. This 

movement gained popularity through the 

music of reggae), or ”if so, then only 

Buddhism“ (we will explain that Buddhism 

is a religious-philosophical doctrine that 

arose in India about the sixth century BC, but 

its main postulates are the provisions of the 

inevitability of suffering in life, but the only 

way to avoid them is the achievement of a 

state of complete rest - nirvana); for 3% of 

the questioned possibility of changing the 

system of religious beliefs was not relevant, 

they did not think about the question, but 2% 

– left unanswered questions. 

Finding the degree of sustainability of 

religious beliefs, we can state that the 

religious environment, which has an impact 

on the outlook of person, in most cases, is 

formed during a lifetime under the influence 

of the environment and is quite stable. In the 

event that this does not happen, the person 

allows the possibility of correcting and 

transforming religious preferences. 

Social activity 

Do you conduct educational work to spread 

your belief? What kind of? In which 

institutions ?; 

How often do you visit Orthodox churches, 

mosques, synagogues, etc.? 

To determine the social activity of the 

religiously oriented population of the 

Northern Azov, we were asked to answer the 

question ”Do you conduct educational work 

to spread your belief? What kind of? In 

which institutions?“. 84% of respondents do 

not conduct any educational activity, they did 

not answer this question – 9%. It also turned 

out that 7% of respondents take part in 

educational religious activities – ”conducting 

conversations among neighbors”, ”singing in 

a religious group, church choir“. 

Although, most in the region studied 

did not identify the need for group religious 

identification (wear a cross, go to church), 

however, we can not talk about the lack of 

individual religious identification. After all, 



for most of the questioned beliefs, God is 

something personal, internal and to believe in 

them means ”trying to live according to the 

commandments“, ”do good“, etc. The 

question that was also of interest to us in the 

context of our research was ”How often do 

you visit Orthodox churches, mosques, 

synagogues, etc.?“. Responding to it, 87% of 

respondents indicated that not often (1–5 

times a year) or on major religious holidays 

(Easter or Christmas), 6% of respondents – 

often visit churches; 2% – attend temples 

only for educational purposes (during trips, 

excursions). It should be emphasized that the 

representatives of certain ethnoconfessional 

communities, operating in the territory of the 

region under research, are systematically 

attending the temple. For the majority of the 

population, religious practices (visiting 

temples, participating in religious 

ceremonies, celebrating holidays, attending 

religious gatherings) are of no great 

importance in the region under study. Most 

of the respondents do not often attend 

religious events. However, for people whose 

religious space they influence, practices are 

not formal but based on internal needs. 

Context of the era 

You have chosen this religion because ... 

To establish the influence of the context of 

the era on the consciousness of a person, we 

asked the respondents to answer the question 

”You chose this religion because ...“. 

Approximately the same number of people 

responded that their religious views were 

formed by parents, relatives, family, 

environment (36%) and failed to answer 

questions (34%), 28% of respondents make it 

possible to state their conscious attitude to 

the religion they are preaching or what they 

consider to be their faith (”I chose this 

religion because it is beautiful“, ”I chose this 

religion, it is my heart and spirit”, ”I chose 

this religion, because I was interested in its 

ideology“); a small number of respondents 

(2%) answered that “pagan lives”, ”I need 

it“, ”religion is not chosen“. Based on the 

statistical data of the conducted 

questionnaire, we came to the conclusion that 

there is an insufficient level of religious 

maturity of the of the Northern Azov 

district’s population. We consider it 

expedient in the course preparation of 

theoretical and methodological support of 

dialogue in the religious practices of the 

peoples of the Northern Azov region to 

consider the factors of constructing a 

contextual dialogue: faith, religiosity, social 

activity and the context of the era during the 

formation of a person’s religious identity. 

 

 

Conclusions 

 

When disclosing the question of constructing 

religious relations advisable advocates the 

idea of the importance knowledge of the 

religions of human habitation as an aspect of 

constructing a harmonious society. The 

practical study of this problem has allowed 

us to identify four factors in constructive 

dialogue that affect religious relations in a 

certain state of the country (in our research 

work, the Northern Azov of Ukraine), 

namely: belief, religiosity, social activity and 

the context of the era during the formation of 

religious identity person’s education in 

relation to the basic dominant religions laws 

of the region does not in any way mean 

confessions of these religions or observance 

of religious rites. This knowledge is an 

integral part of the history of human 

civilization and helps to maintain the balance 

of dialogue and help to know oneself and 

others from the standpoint of a human-

minded approach. Religious education is a 

significant step in adhering to the policy of 

tolerance in the multicultural and multi-

ethnic region that serves the North Azov and 

helps to avoid prejudices and misjudgment of 

any person who does not profess your 

religion and is a representative of another 

ethnic group than you. And the value 

knowledge of religious canons and ethnic 

rituals of the multicultural region should be 

oriented towards the good of peoples, 

cultures, and individual relationships that 

will help form a higher spiritual society. 
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ПОБУДОВА РЕЛІГІЙНИХ ВІДНОСИН НА ТЕРЕНАХ ПІВНІЧНОГО 

ПРИАЗОВ’Я УКРАЇНИ: ДІАЛОГІЧНИЙ ВИМІР 
 

Вступ. У статті авторами розкрито питання побудови релігійних відносин 

населення Північного Приазов’я України. Проаналізовано поняття «релігія», 

«релігійність», «віра», розуміння суті яких у свідомості індивіда трансформується у 

релігійну ідентичність віруючого. Визначено чинники побудови релігійних відносин 

населення Північного Приазов’я України. Мета. Метою дослідження є визначення 

головних чинників побудови конструктивного діалогу, що впливають на релігійні 

відносини на певній території держави. Теоретичний базис і результати. На основі 

теоретичного розгляду окресленого питання до вище згаданих чинників віднесли віру, 

релігійність, соціальну активність та контекст доби при формуванні релігійної 

ідентичності людини. Для експериментальної перевірки висуненої гіпотези, беручи до 

уваги полікультурне підґрунтя Північного Приазов’я України, науковцями було 

проведено анкетування у населених пунктах окресленого регіону, що мало на меті 

визначити вплив запропонованих чинників побудови конструктивного діалогу на релігійні 

відносини на певній території держави. В анкетуванні взяли участь близько трьох тисяч 

респондентів, яким пропонувалося відповісти на питання, що повинні були підтвердити 

чи спростувати висунену гіпотезу щодо впливу віри, релігійності, соціальної активності та 

контексту доби на побудову релігійних відносин Північного Приазов’я України. Питання 

були сортовані відповідно до чинників. До визначення впливу чинника віри у побудові 

релігійних відносин були віднесені питання: «Що для Вас є віра?», «Яким чином Ви 

виявляєте любов до Бога»; до релігійності: «Яку роль віра відіграє у Вашому житті? Чи 

вважаєте ви, що віра нічого не означає у Вашому житті?», «Чи могли б Ви прийняти іншу 

віру?»; до соціальної активності: «Ви ведете просвітницьку роботу для поширення вашої 

віри? Яку саме? В яких закладах?», «Як часто ви відвідуєте православні храми, мечеті, 

синагоги та ін.?»; до контексту доби: «Ви обрали цю релігію, тому що...». Новизна. У 

статті визначено та підтверджено даними опитування фактори побудови конструктивного 

діалогу між представниками різних конфесій на території Північного Приазов’я. 

Висновки. На основі аналізу анкет автори підтвердили висунену гіпотезу і дійшли 

висновку про недостатній рівень релігійної зрілості населення Північного Приазов’я, що 

обумовлює необхідність створення теоретико-методичного супроводу, враховуючи 

представлений матеріал дослідження. 

Ключові слова: віра, діалог, Північне Приазов’я України, релігія, релігійність, 

релігійна ідентичність, соціальна активність. 
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ПОСТРОЕНИЕ РЕЛИГИОЗНЫХ ВЗАИМООТНОШЕНИЙ НА 

ТЕРРИТРИИ СЕВЕРНОГО ПРИАЗОВЬЯ УКРАИНЫ: 

ДИАЛОГИЧЕСКОЕ ИЗМИРЕНИЕ  
 

Введение. В статье авторами раскрыт вопрос построения религиозных отношений 

населения Северного Приазовья Украины. Проанализированы понятия „религия”, 

„религиозность”, „вера”, понимание сути которых в сознании индивида трансформируется 

в религиозную идентичность верующего. Определены факторы построения религиозных 

отношений населения Северного Приазовья Украины. Цель. Целью исследования 

является определение основных факторов построения конструктивного диалога, которые 

влияют на религиозные отношения на определенной территории государства. 

Теоретический базис и результаты. На основе теоретического изучения очерченного 

вопроса к вышеупомянутым факторам были отнесены вера, религиозность, социальная 

активность и контекст эпохи при формировании религиозной идентичности человека. Для 

экспериментальной проверки выдвинутой гипотезы, беря во внимание поликультурное 

основание Северного Приазовья Украины, учеными было проведено анкетирование в 

населенных пунктах выбранного региона, целью которого было определить влияние 

предложенных факторов построения конструктивного диалога на религиозные отношения 

на определенной территории государства. В анкетировании приняли участие около трех 

тысяч респондентов, которым предлагалось ответить на вопросы, которые должны были 

подтвердить или опровергнуть выдвинутую гипотезу касаемо влияния веры, 

религиозности, социальной активности и контекста эпохи на построение религиозных 

отношений Северного Приазовья Украины. Вопросы были сортированы в соответствии с 

факторами. К определению влияния фактора веры в построении религиозных отношений 

были отнесены вопросы: „Что для Вас есть вера?”, „Каким образом Вы показываете 

любовь к Богу?”; к религиозности - „Какую роль вера играет в Вашей жизни? Считаете ли 

Вы, что вера ничего не значит в Вашей жизни?”, „Могли бы Вы принять другую веру?”, к 

социальной активности – „Ведете ли Вы просветительскую деятельность для 

распространения вашей веры? Какую именно? В каких учреждениях?”, „Как часто Вы 

посещаете православные храмы, мечети, синагоги и др.?”; к контексту эпохи - „Вы 

выбрали эту религию потому что…?”. Новизна. В статье определены и  подтверждены 

опросными данными факторы построения конструктивного диалога между 

представителями различных конфессий на территории Северного Приазовья. Выводы. На 

основе анализа анкет авторы подтвердили выдвинутую гипотезу и пришли к выводу про 

недостаточный уровень религиозной зрелости населения Северного Приазовья, что 

подтверждает необходимость создание теоретико-методического сопровождения, 

учитывая представленный материал исследования. 

Ключевые слова: вера, диалог, Северное Приазовья Украины, религия, 

религиозность, религиозная идентичность, социальная активность.  
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