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CONSTRUCTION OF RELIGIOUS RELATIONS AT THE NORTHERN AZOV
TERRITORIES OF UKRAINE: DIALOGICAL MEASUREMENT

Introduction. The article deals with the issue of constructing religious relations of the
population of the Northern Azov district in Ukraine. The concept of “religion”, “religiosity”,
“belief”, the understanding of which in the consciousness of an individual is transformed into a
believer religious identity is analyzed. The factors of construction religious relations of the
Northern Azov region population are determined. Purpose. The purpose of research is to
identify the main factors for building a constructive dialogue that affects religious relations in a
certain territory of the country. Theoretical basis and results. On the basis of the theoretical
consideration of the above issue, the above-mentioned factors included belief, religiosity, social
activity and the context of the age during the formation of a person’s religious identity. For the
experimental verification of the hypothesis, authors taking into account Northern Azov region’s
multicultural background, the researchers conducted a questionnaire in the settlements of the
outlined region, which aimed to determine the influence of the proposed factors of constructive
the efficient dialogue on religious relations in a certain territory. Almost three thousand
respondents were asked to answer questions that had to confirm or refute the hypothesis about
the influence of religion, religiousness, social activity and the context of the era to religious
relations in the Northern Azov of Ukraine. Questions were sorted according to factors. Before
determining the influence of the factor of belief in the religious relations construction, the
following questions were asked: “What is belief for you?”, “How do you show love to God”; to
religiosity: “What role does belief play in your life? Do you believe that faith does not mean
anything in your life?”, “Could you accept a different faith?”’; to social activity: “Do you conduct
educational work to spread your faith? What kind of? In which institutions?”, “How often do you
visit Orthodox churches, mosques, synagogues, etc.?”; to the context of the era: “You chose this
religion because ...”. Originality. The materials of research defines and confirms the questioned
data on the factors of constructive dialogue between different denominations representatives at
the territory of the North Azov. Conclusion. On the basis of questionnaires analysis, the authors
confirmed the hypothesis and concluded that the level of the Northern Azov Sea population’s
district religious maturity is inadequate, which necessitates the creation of theoretical and
methodological support, taking into account the presented research material.

Keywords: belief, dialogue, Northern Azov of Ukraine, religion, religious, religious
identity, social activity.
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Introduction

The religion as a specific socio-cultural
phenomenon determines the relation to all
parts of human existence. The identity of a
modern Ukrainian is based entirely on certain
convictions, of which religious conviction is
significant. The most notable is the effect of
the combination of religious and ethnic
identities in the North Azov Sea, which is
directly linked to a large number of
representatives of various ethnic
communities and cultures.

Avdeyev O., Aleksandrov V.,
Afanasyev L., Glinskaya L., Kocherga B.,
Tukhvatulin O. were engaged in questions of
inter-confessional relations of the Northern
Azov region Ukraine. The significance of
religious identity in contemporary culture
was dedicated to Bensen S.,
Dermendzhiev S., Kurin M., Sorochuk A.,
Leschenko A., Pivovarova N. wrote about
belief as the basis of people’s religious
relations.

It becomes obvious, that the existence
of a person in the multicultural space is
extremely important for  constructive
dialogue between representatives of various
ethnic groups and religions for the
establishment of all human existence stages.
After all, it is from the ability to properly
build a dialogue and express their thoughts
depends on the level of understanding heard
and the desire to continue the interaction.

Purpose

The purpose of research work is
determine the main factors for building a
constructive  dialogue  that influences
religious relations in a certain territory of the
state (for example, Northern Azov Sea
district in Ukraine).

Theoretical basis and results

When considering the religious
practices of a certain territory, we will
certainly encounter the concepts of
“religion”, “religiosity” and “belief”, which
serve as the driving factors for building a
dialogue.

Investigating the first concept, it is
fundamentally important to consider the
opinion of Pivovarova N. on the phenomenon
identified from three points of view:
1) background attitude towards (priests,
sacred symbols, rites, cults, etc.), which
includes a person as an estimated component
of practice; 2)religion as a human
phenomenon (associated with personality,
his/her feelings, personal belief, perception
of the surrounding world); 3) religion as a
system of views and actions, a certain
substance (an effective phenomenon that
generates peculiarities of individuals and
societies) [10, p. 45-46]. In our research, we
will consider religion as a third group of
views, namely as a phenomenon and a
certain social add-on.

It should be noted that the special
feature of religion is the self-determination of
person in the world. Thus, in our study we
will treat religion as a social (it arises,
functions in the society) and individual
(perceived individually and passes through
the selection through practical development)
phenomenon.

We consider it worthwhile to note that
the religious phenomenon can not exist
without a trusting relation between person
and God, the Supreme Power, the Absolute.
The concept of belief bearing religious color
is interpreted as the central life position of a
believer. This system includes several points:
the adoption of certain dogma, which is
fundamental in the belief; keeping them in
spite of certain doubts and differences
regarding the faith of the believer; personal
trust in God, serving as the center of
demonstration of a righteous life. We
emphasize that the concept of “belief” in
Christianity and Islam is identified with the
notion of “religion” [9, p. 381]. That is why
our research there are in the statistical
processing of the questionnaire to identify
the factors of constructing the dialogue of the
Northern Azov district people, these two
concepts will be considered as one whole
(“belief”).

Note that the interpretation of belief
has not only a discursive character (scientific,
philosophical, educational, religious, general
cultural, etc.), but also always acquires



certain connotations, identifications with
other phenomena and so on. That is why it is
necessary to establish the essential features
of this phenomenon, on the basis of which
faith cannot be introduced into endless
“confusion”, especially when it comes to the
religious belief of different peoples. In this
sense, the main sign of belief is the
acceptance of any level true knowledge
(communication, information, scientific laws,
philosophical meanings) that does not require
the imperative need to prove and confirm the
truth perceived by the senses and the mind of
men/women.  Such an  understanding
embraces the contents of all types of belief,
the most important of which should be
recognized as philosophical, religious,
scientific, the main difference of which, in
our opinion, lies in the “volume” of claims to
influence on the objective world and human
life.

The leading characteristic of belief,
which consists in the rejection of objectivity,
still occupies a different place in the plane of
the world, which is the subject of human
knowledge. Thus, scientific belief
(prediction, hypothesis) is based on facts, and
analyzing them, producing conclusions (laws
and rules) remains within the limits of the
recognizable (natural) and legitimate world.
Religious belief passes into a plane that is not
subject to cognition (in its scientistic sense),
that is, in the supernatural, metaphysical
world, and moreover, it extends the freedom
that it perceives to the metaphysical world as
well as to nature. Gradually, religious belief,
leaving the basic meaning, canonically
reduces faith in human action, in accordance
with the moral principles of trust, devotion,
loyalty, on the one hand, and to faith in
otherworldly charity thanks to God, on the
other hand. And, at the end, philosophical
belief, covering all forms of human existence
(substantive, existential, and transcendental).
Consequently, the object of philosophical
belief is the man/woman in the natural being-
in-world, in the existence of human self
(existential) and in God. Philosophical faith,
wisely combining the physical, spiritual and
God in person, must also wisely combine
people of different faiths and those who do

not believe in the aspirations of peace and
good.

In our opinion, a significant link of the
human life’s world in the polyethnic and
multicultural space of the Northern Azov
region was religious, which served as a
unifying element with the core. For the
national identities, in particular settlers, this
bridge was the church.

As part of our researching, the term
“religiosity” will be understood as the
conviction of the individual, his/her devotion
and respect for the divine essence. In the
most comprehensive use, religiosity can
cover all spheres of religion. But in the
narrow sense of religion denotes a certain
worldview and the adoption of religious rites
and traditions [2]. Religiosity consists of
some components, namely, religious activity,
belief and selflessness. In a narrow sense,
religiosity shows how much a person accepts
one or another religion (practicing certain
rituals, telling stories, referring to religious
symbols, or accepting certain dogmas of
afterlife and  deity). According to
anthropological, sociological and
psychological studies, the phenomenon of
religious congruency is rarely seen in
everyday life. Let us explain that religious
congruency is the assumption that religious
beliefs and values are deeply integrated into
the human mind or that religious practices
and behavior directly depend on the religious
beliefs of the individual [15]. Religious ideas
are fragmented, unrelated, and dependent on
the environment in which the person is. As in
other areas of culture, religious affiliation is a
complex activity that can have many sources.
A person may object to all doctrines related
to organized religions, not to attend religious
services, but at the same time have strong
persuasions about higher power and to have a
close connection with it. Thus, religiosity has
three dimensions: persuasion, efficacy and
spirituality. The above-mentioned
dimensions are interrelated, which in turn
means that people who are often visited by
churches also have clearly expressed
convictions and spirituality. Note that the
individual serves religious consciousness as
the basis of his/her religiousness and has
three forms: belief in the supernatural, in



connection with God, angels and demonic
power, and certain sacred symbols. The
connection of priests and parishioners to
supernatural is expressed through the use of
traditional religious rituals. The social burden
of religiosity is the educational process of
believers, their unification around certain
ideas, the implantation of the rules of the
corresponding behavior, the knowledge code
of ethical behavior in the multicultural
environment. The material basis for the
reproduction of religious activity and
religious  consciousness are  religious
buildings, and the spiritual foundation of
human worldview [14].

Under the outlook, we will understand
the form of social existence of person, when
based on generalized ideas about the world
and the person himself/herself is formed
attitude to being. Important collapsibles in
this case are the practical absorption of
spiritual culture (science, art, literature) and
feelings that are inherent in person (ethical,
cultural, legal, religious or atheistic).
Worldview is not based on knowledge alone.
The emotional-sensory sphere also plays an
important role. We emphasize that the
fidelity of the worldview is verified by the
experience of men/women and over time
becomes a vital position. The very outlook
acts as the basis of the person’s spiritual
world, and the vital position is the universal
expression of the individual in society.

A person’s vital position can be active
or passive. Realization of the formed life
position is carried out with the help of the
person’s volition. An important indicator of
volition is the ability to mobilize all forces to
achieve the goal. Obstacles that occur in the
way of a person (internal — disability, fear,
external — the circumstances of human
existence), encourage the will to activity to
achieve the intended purpose. It is important
to note that the will acts as a vital basis for
self-education, self-improvement.

One of the manifestations of an
effective ideological position is social
activity, which acts as the next factor in
constructing a dialogue. Under this concept
we understand the realization of a person’s
life positions. Social activity is social
maturity indicator of the individual and the

desire to change the world around him/her in
accordance with his own worldview [6].
Thus, the sphere realization of their vital
installations, new needs and interests,
dialogue of human existence will be
considered social activity.

Of course, the formation of a dialogue
connected with the outlook and human
consciousness is directly influenced by the
historical living conditions in a certain
territory, the actions of the political leaders
of the region, and legislative documents.
Consequently, the context of the era in a
certain territory, in our case of the Northern
Azov, is another factor in constructing a
dialogue.

It should be noted that the region of the
Northern Azov is a vivid example of taking
into account all of these elements of dialogue
(belief, religiosity, social activity, context of
the era) in shaping the religious identity of a
person. Under religious identity we will
understand  self-awareness and  self-
association of a person in religion, belonging
to a certain social integrity, as well as the
actual awareness and experience of this
affiliation [12, p. 187].

In our opinion, the historical context
and the possibilities of dialogical interaction
of representatives between different religions
and ethnic groups in its background play an
important role in creating a dialogue in a
certain territory. In this regard, the opinion of
S. Dermendzhieva concerning the influence
of socio-cultural factors (society and living
environment of a person) in a certain
historical period on the construction the
dialogue between various ethnic groups
representatives and religious communities is
appropriate [4, p. 176].

Thus, the territory designated by us
(the Northern Azov) in the social and
religious key has undergone a long path of
formation. This territory has long been
inhabited by representatives of various
religious minorities. Among them, the most
numerous were ethnic groups of Ukrainians,
Russians,  Germans, Poles,  Czechs,
Bulgarians and others. Despite the number of
different  cultures representatives, the
population of this part of country managed to



use the common territory, even interact with
each other.

A main factor in social, religious and
economic life of the population, of course, is
the territorial affiliation. To the region of the
Northern Azov, we relate Melitopol and
Berdyansk counties of the Tavriya province,
as well as Mariupol county of Ekaterinoslav
province. As to the current administrative
division of the territory of Ukraine,
O. Avdeyeva notes that the North Azov
includes ”Melitopol, Priazovsky, Primorsky,
Berdyansk, Chernihiv, Kuybyshevsky,
Ruzivskyi, southeastern parts of Pogolivskyi
and southern part of Orechivsky districts of
Zaporizhzhya region and southern part
Donetsk region® [1, p. 56].

Regarding the settlement of the
aforementioned territory, it should be noted
that the key link in constructing the dialogic
interaction of religious identities — the policy
of the Russian government headed by
Catherine Il. Questions of inter-confessional
nature were resolved by providing the
opportunity to settle in Russia to all
interested foreigners.

Christianity was the dominant religion
of the Northern Azov Sea. The first settlers
were the Greeks who professed Christianity,
because at the time of the resettlement (1762)
the elite of the Crimean Tatars had an Islamic
belief in confessions and did not provide
opportunities for the development of
Christian denominations. An attractive part
of the relocation of the Greeks to the
northern Azov was the granting of certain
privileges: the opportunity to receive 30
acres of land, the differences in taxation and
dismissal from service in the army.

The largest part of the region were the
modern territory of Ukraine and Russia.
Interaction at the cultural, economic and
religious levels of the designated national
minorities has led to the assimilation of the
Greeks, Mennonites and Jews. Although it
should be noted that these ethnic groups were
able to preserve their unique culture and
national identity through spiritual interaction.
Subsequent years (1790-1796) were quite
fruitful with regard to the resettlement of
various ethnic groups representatives in the
Northern Azov, which, according to the

religion, were  Catholics, Lutherans,
Calvinists and Protestants.

Quite fruitful was 1803 for the
resettlement of German colonists -
Mennonites. According to the census of
1897, Mariupol County lived 20,000
Mennonites, most of them Lutherans [7].
Important for the study of life and
interaction, German settlers with indigenous
people are materials of the 134 State
Archives of Dnipropetrovsk region. Data on
the Mennonite census show that the
registration process was carried out with the
introduction of pedigree lists or camera
records. The main focus was on four items:
the serial number of the list; the name of the
settlement of the person; owners and free
people who have filed an application for
revision; the number of male and female [3].

The appearance of Bulgarians on the
territory of the Northern Azov, in particular,
in the Melitopol and Berdyansk counties,
refers to the time of the powerful migration
waves of the Bulgarian population (1861-
1863) from the Bessarabian colonies and
north-western Bulgaria. Bulgarians from the
government received the status of settlers and
certain benefits (12 acres of land per
person) [8, p. 20]. The Bulgarian population
was located in small groups also between
existing villages in Primorsky, Pryazovsky
and  Yakymivsky  districts of the
Zaporizhzhya region. Regarding the religious
identity of the Bulgarians, the bulk of the
population was Orthodox Christians [8, p.
20-21].

The Czechs in the North Azov Region
were relocated from Perekop District
(Crimea) because of the inadequacy of land
for cultivating grain on received parcels. In
the Melitopol district of the Tauride
province, the Czechoslovak colony was
founded by the Czechs (the modern name is
Novgorodkivka) [5].

The settlement of the Polish national
ethnos on the lands of the Northern Azov
began in the XVI-XVII centuries, when part
of the Ukrainian lands was under the control
of the Lithuania Grand Duchy. New
migratory  processes of the  Poles’
resettlement into the Northern Azov are
connected with the 60th years of the XIX



century, namely the abolition of serfdom and
the rapid development of capitalism.

The resettlement of Jews to the
Northern Azov was partly a colonial
character of the government policy of the
Russian Empire. The economic development
of virgin lands gave the Jews the opportunity
to move to the territory of, more precisely,
the undeveloped lands near Northern Azov
Sea. An interesting fact policy of the
colonization resettlement of Jews was the
adherence to the Jewish way of life. Most of
the Jewish settlers came from Poland and
Belarus. Compared with other North-Azov
citizens (Greeks, Poles, Germans, Czechs),
the Jewish population was ethno-religious
differences [13].

The financial assistance of the Russian
government (the decree to the Minister of
Finance of December 17, 1819) prompted the
Jews to receive certain privileges. Thus, the
Jews were allocated special funds for the
construction of their own homes and
subsistence minimum per day. It should be
noted that the Jews also allocated state land
for development, but for the newly-arrived
population, the urban type of life was
attractive.  Therefore, most immigrants
refused land plots and moved to cities [11]. It
should be emphasized that the religious
identities of the Northern Azov were
peacefully coexisting. Their relationship was
mainly based on economic ties. And in the
middle of the nineteenth century, the process
of mastering the Northern Azov was largely
completed. The cultures of the peoples of the
Northern Azov have undergone some
changes and modifications. Adherence to a
tolerant attitude towards the customs and
traditions of various ethnic groups and
denominations, united by the common
territory of residence, has helped to form and
maintain a dialogue between religious
identities of the Northern Azov Sea and
present time. In order to find out the
reliability of the hypothesis we put forward
about the factors of constructing a dialogue
on the territory of the Northern Azov, a
questionnaire  was conducted in the
settlements of this region.

The survey involved about three thousand
people from different areas of the region

under study and different sections of the
population (pupils and students, members of
ethnoconfessional communities and others).
One of the blocks of the questionnaire was
”Factors for constructing a dialogue®, which
included four components:

Belief
What is faith for you?
How do you show love for God?
After analyzing the answers to the question
”What is faith for you?” One can state that
most of the questioned (59%) do not identify
faith with a purely religious concept, but
rather define it as self-confidence, faith in
something extraordinary ('l believe only in
themselves, family, relatives”, “belief is the
cultivation of cultural values, ” belief is a
prevailing worldview”, ” belief is the state of
the psyche®, ” belief is the cultivation of
cultural values®); 14% of the questionnaires
associate the notion of “belief with God
("belief is God*); 8% — failed to answer this
question; 7% — define their perception of the
world as atheistic; for 7% of the polled belief
it is synonymous with good (4%) and hope
(3%), while the smallest percentage of
respondents (3%) define the belief as
something negative or incomprehensible
("belief is a relic of the past®, “belief is a
white spot in my life, with great
significance®); 2% — interpret the belief as a
specific religion or direction in science
("belief is Islam*, "belief is Orthodoxy*).

Thus, we can state that the concept of
“belief among respondents is not limited to
its religious interpretation. On the contrary,
the understanding of this concept has
psychological, epistemological, sociological
or other interpretations. Most respondents do
not have a correct understanding of the
concept of “belief“ and a certain religious
orientation, denominational membership. In
our opinion, there may be several reasons for
this: a) unformed religious  beliefs;
b) insufficient degree of faith; c) influence on
the outside person (family, friends,
educational institution).

The questionnaire was also asked to
answer the question "How do you show love
for God?*“ Most of the questioned — 53% —
indicated that they apparently did not express
their love for God; 31% — could not answer



this question; 11% of the respondents
indicated that they express love for God
”going to church“, “wearing a cross®,
“reading prayers*.

Religiosity
What role does belief play in your life? Do
you believe that faith does not mean anything
in your life?;
Could you accept another belief?

One of the issues that will allow us to
determine the degree of personality
religiosity was ”What role does belief play in
your life? Do you believe that faith does not
mean anything in your life?* The majority of
respondents answering this question were
confined to the simple answer “important®
(59%) or ’not important* (12%), 10% could
not give a clear answer to this question; 8%
of respondents explained in more detail the
role of belief in their lives: some (7%)
described belief as a component of socio-
cultural phenomenon (’important, because
faith is needed for society”, ”belief is
important, because faith is, above all, faith,
cultural traditions®); 4% of the respondents
indicated the role of faith in life as the most
important, noting that ”life is being
faithfully, it is easier for me to go with
belief in life, the voice of conscience sounds
more often®, I live, using good doctrines®,
etc. So, in most of the respondents,
religiosity plays an important role in life. In
our opinion, this is primarily due to the
growing role of church leaders in solving the
social and societal issues of the present. The
church  or  religious  denominational
communities are increasingly playing a role
in transformations that are characteristic of
modern Ukrainian society. Due to its
multicultural nature and the presence of
representatives of traditional and non-
traditional cultures, the study region is a very
significant factor in dialogic interaction.

The next question was “Could you
accept a different belief?* This question was
asked us in order to determine how strong the
religious convictions of the population of the
northern Azov region that were formed
throughout life. The statistical analysis of
data made it possible to state that 82% of
respondents answered ’no“, adding that it is
a sin“, “’belief can not be changed“; 10% —

answered ”Yes“, while specifying that I
would like to accept Rastafarianism® (for
example, Rastafarianism is a religious
movement that was formed as an Afro-
Christian synecretic sect, a subculture that
includes a system of views, a type of
behavior, and a musical direction. This
movement gained popularity through the
music of reggae), or “if so, then only
Buddhism* (we will explain that Buddhism
is a religious-philosophical doctrine that
arose in India about the sixth century BC, but
its main postulates are the provisions of the
inevitability of suffering in life, but the only
way to avoid them is the achievement of a
state of complete rest - nirvana); for 3% of
the questioned possibility of changing the
system of religious beliefs was not relevant,
they did not think about the question, but 2%
— left unanswered questions.

Finding the degree of sustainability of
religious beliefs, we can state that the
religious environment, which has an impact
on the outlook of person, in most cases, is
formed during a lifetime under the influence
of the environment and is quite stable. In the
event that this does not happen, the person
allows the possibility of correcting and
transforming religious preferences.

Social activity
Do you conduct educational work to spread
your belief? What kind of? In which
institutions ?;
How often do you visit Orthodox churches,
mosques, synagogues, etc.?

To determine the social activity of the
religiously oriented population of the
Northern Azov, we were asked to answer the
question ”Do you conduct educational work
to spread your belief? What kind of? In
which institutions?*. 84% of respondents do
not conduct any educational activity, they did
not answer this question — 9%. It also turned
out that 7% of respondents take part in
educational religious activities — ”conducting
conversations among neighbors”, ’singing in
a religious group, church choir®.

Although, most in the region studied
did not identify the need for group religious
identification (wear a cross, go to church),
however, we can not talk about the lack of
individual religious identification. After all,



for most of the questioned beliefs, God is
something personal, internal and to believe in
them means “trying to live according to the
commandments®, “do good“, etc. The
question that was also of interest to us in the
context of our research was “How often do
you visit Orthodox churches, mosques,
synagogues, etc.?“. Responding to it, 87% of
respondents indicated that not often (1-5
times a year) or on major religious holidays
(Easter or Christmas), 6% of respondents —
often visit churches; 2% — attend temples
only for educational purposes (during trips,
excursions). It should be emphasized that the
representatives of certain ethnoconfessional
communities, operating in the territory of the
region under research, are systematically
attending the temple. For the majority of the
population, religious practices (visiting
temples, participating in religious
ceremonies, celebrating holidays, attending
religious gatherings) are of no great
importance in the region under study. Most
of the respondents do not often attend
religious events. However, for people whose
religious space they influence, practices are
not formal but based on internal needs.
Context of the era

You have chosen this religion because ...

To establish the influence of the context of
the era on the consciousness of a person, we
asked the respondents to answer the question
”You chose this religion because ...*
Approximately the same number of people
responded that their religious views were
formed by parents, relatives, family,
environment (36%) and failed to answer
questions (34%), 28% of respondents make it
possible to state their conscious attitude to
the religion they are preaching or what they
consider to be their faith ("I chose this
religion because it is beautiful®, ”I chose this
religion, it is my heart and spirit”, ”’l chose
this religion, because | was interested in its
ideology*); a small number of respondents
(2%) answered that “pagan lives”, I need
it“, ”religion is not chosen“. Based on the
statistical data of the  conducted
questionnaire, we came to the conclusion that

there is an insufficient level of religious
maturity of the of the Northern Azov
district’s  population. We consider it
expedient in the course preparation of
theoretical and methodological support of
dialogue in the religious practices of the
peoples of the Northern Azov region to
consider the factors of constructing a
contextual dialogue: faith, religiosity, social
activity and the context of the era during the
formation of a person’s religious identity.

Conclusions

When disclosing the question of constructing
religious relations advisable advocates the
idea of the importance knowledge of the
religions of human habitation as an aspect of
constructing a harmonious society. The
practical study of this problem has allowed
us to identify four factors in constructive
dialogue that affect religious relations in a
certain state of the country (in our research
work, the Northern Azov of Ukraine),
namely: belief, religiosity, social activity and
the context of the era during the formation of
religious identity person’s education in
relation to the basic dominant religions laws
of the region does not in any way mean
confessions of these religions or observance
of religious rites. This knowledge is an
integral part of the history of human
civilization and helps to maintain the balance
of dialogue and help to know oneself and
others from the standpoint of a human-
minded approach. Religious education is a
significant step in adhering to the policy of
tolerance in the multicultural and multi-
ethnic region that serves the North Azov and
helps to avoid prejudices and misjudgment of
any person who does not profess your
religion and is a representative of another
ethnic group than you. And the value
knowledge of religious canons and ethnic
rituals of the multicultural region should be
oriented towards the good of peoples,
cultures, and individual relationships that
will help form a higher spiritual society.
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MOBYJIOBA PEJITIMHUX BITHOCHH HA TEPEHAX INIBHIYHOI'O
MPUA30B’SI YKPATHU: TIAJTOTTYHUI BUMIP

Beryn. Y crarTi aBTOpamMM pO3KPHTO TUTAaHHSA IOOYJOBU PEJITiHHUX BiTHOCUH
HacenenHa IliBaiunoro Ilpmasos’s  VYkpainu. [IpoaHanmizoBaHO TOHSTTA — «PEIIrisy,
«pEeNITINHICTBY, «Bipa», PO3YMIHHS CYTi SKHX Yy CBIJOMOCTI I1HAMBiZa TpaHCHOPMYETHCS Y
pemNiriiiHy iJeHTUYHICTh BipylO4Ooro. Bu3HaueHO YMHHUKKA TOOYHAOBU pENIriHHUX BIJHOCHH
HaceneHHs1 IliBaiunoro IlpmaszoB’s VYkpainun. Mera. MeToro AOCTIDKCHHS € BU3HAYEHHS
TOJOBHUX YHHHUKIB TMOOYIOBM KOHCTPYKTHBHOTO Jiajiory, IIO BIUIMBAIOTh Ha peJiriiiHi
BIJIHOCMHM Ha TIE€BHIM Teputopii aepkaBu. TeopernuHuii 6a3uc i pesyiabratu. Ha ocHoOBI
TEOPETUYHOTO PO3TISAY OKPECICHOTO TMHUTAHHS JI0 BUIIE 3TraJJaHUX YMHHUKIB BIIHECTH Bipy,
PENIriiHICTh, COLIadbHY aKTHBHICTH Ta KOHTEKCT MJ00M npu (QOpMYyBaHHI peliriiHol
IICHTHYHOCTI JIFOAUHA. {151 eKCIepruMeHTaIbHOI TIEPeBIpKH BUCYHEHOI TiloTe3u, Oepydw 10
yBaru modiKynpTypHe miarpyHTs IliBniunoro Ilpuasor’s VYkpainu, HayKoBUHSIMH Oyio
IPOBEICHO AHKETYBAaHHS Y HACEICHUX IYyHKTAaX OKPECICHOTO pETiOHy, M0 Mall0 Ha MeETi
BHU3HAUUTH BIUIUB 3alPONOHOBAHUX YNHHHKIB MOOYI0BM KOHCTPYKTUBHOI'O A1aJIOTy Ha peNliriiHi
BITHOCHHH Ha NEBHIM TepuTopii AepkaBu. B aHkeTyBaHHI B3I y4acTh OJU3BKO TPHOX THCAY
PECTIOHJICHTIB, SKUM MPOMOHYBAJIOCS BIAMOBICTH HA MUTAHHS, IO MOBUHHI OyNIW MiATBEPAUTH
YH CIIPOCTYBATH BUCYHEHY TiIIOTE3y IIOJ0 BIUIMBY BipH, PENIriiHOCTI, COIiaIbHOI aKTUBHOCTI Ta
KOHTEKCTY 100H Ha moOyAoBy peniriiinux BigHocuH IliBniunoro [Ipuazos’s Ykpainu. [Tutanus
Oynu copToBaHi BIAMOBIAHO 1O YMHHMKIB. Jl0 BU3HAYCHHS BIUTMBY YMHHHKA BipH y MOOYyIOBi
peniriinux BigHOocuH Oynu BigHeceHi nutanHs: «lllo ans Bac e Bipa?», «Slkum unnom Bu
BUsIBIsIeTe J1I000B 10 boray; 1o pemiriitHoCTi: «SIKy poik Bipa Bimirpae y Bamomy xutti? Un
BBAXKAETE BU, 1110 Bipa HIiYOTrO He 03Havyae y Bamomy xxutti?», «4u Mornu 6 Bu npuitHaTu iHILy
Bipy?»; 0 comiasbHOi akKTUBHOCTI: «BuU Bemere nMpoCBITHUIBKY poOOTY IUIsl MOMIUPEHHS BaIIoi
Bipu? Slky came? B saxux 3aknagax?», «Sk 4acTto BM BiJBiAyeTe NMpaBOCIaBHI XpamH, MEYeTi,
CHHAroru Ta iH.?», 10 KOHTEKCTy A00u: «Bu oOpanu mio penirito, Tomy 10...». HoBuzna. ¥
CTaTTi BU3HAYEHO Ta MiATBEP/UKEHO JAHUMH ONMUTYBAaHHSA (PakTOpU 1MOOYI0BH KOHCTPYKTUBHOTO
Jianory MK TpeACcTaBHUKaMu pi3HUX KoH(ecii Ha Tepurtopii IliBHiunoro Ilpuaszos’s.
BucHoBku. Ha ocHOBI aHali3y aHKET aBTOpU MIATBEpAMIN BHUCYHEHY TrinmoTe3y 1 AIHIUIN
BHCHOBKY NP0 HEIOCTATHIM piBeHb peiniriiHoi 3pinocti HaceneHHs [liBHiunoro Ilpuaszos’s, mio
00yMOBJIIO€ HEOOXIJHICTh CTBOPEHHS TEOPETHUKO-METOAMYHOIO CYIPOBOJY, BpPaXxOBYIOUU
MpeJICTaBICHUIM MaTepiall JOCHTIIKEHHS.

Kniouosi cnosa: Bipa, nianor, IliBHiune Ilpmasos’s YkpaiHu, penirisi, pemiriiHicTb,
pedniriiiHa 11€HTUYHICTbh, COIllajbHA AKTUBHICTb.
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IOCTPOEHME PEJIMTMO3HBIX B3AMUMOOTHOIEHUA HA
TEPPUTPUU CEBEPHOI'O IIPUA30BbS YKPAUHDI:
JANAJTOI'MYECKOE UMW PEHUE

BBengenne. B craTthe aBTOpamMu pacKkpbIT BOIIPOC MTOCTPOECHUSI PEIUTHO3HBIX OTHOLIEHUM
Hacenenusi CeBepHoro IlpuazoBbsi VYkpaunbl. [lpoaHanu3upoBaHbl TMOHSTHS ,,PEJIUTHS
»»PEITUTHO3HOCTD, ,,Bepa’’, MOHHMAaHHE CYTH KOTOPHIX B CO3HAHUH WHAMBHA TPaHCHOPMUPYETCS
B PEJIUTHUO3HYI0 WIEHTUYHOCTh Bepyrouiero. Onpenenensl (pakTopbl MOCTPOESHUS PEIUTHO3HBIX
otHouieHud HaceneHusi CeepHoro IlpuazoBes VYkpaunsl. Heas. Llenasio wuccnenoBanus
SBJISICTCS OIpE/Ie]IeHne OCHOBHBIX (PaKTOPOB MOCTPOEHHS] KOHCTPYKTHBHOI'O JMAJIOra, KOTOphIE
BIMSIOT HAa pEIMIMO3HbIE OTHOIICHHWS Ha OIpPEAEICHHOW TEpPPUTOPUH TOCYAApCTBA.
Teopernueckuii 0a3uc U pesyabrarbl. Ha OCHOBE TEOPETUYECKOT0 H3Yy4YEHUS OYEPUYEHHOIO
BOMIPOCA K BBIMIEYIMOMSHYTBIM (pakTOpaM OBUIM OTHECEHBI BEpa, PEIUTHO3HOCTH, COIMATbHAsS
AKTUBHOCTb M KOHTEKCT 3110XU IpU (POPMUPOBAHUU PETUTUO3HON MACHTUYHOCTH YenoBeka. Jlis
HKCIEPUMEHTAJIbHONW MPOBEPKHU BBIIBUHYTOM TUIOTE3bl, OEps BO BHUMAHHE MOJUKYJIbTYPHOE
ocHoBaHue CesepHoro IIpua3oBbs YKpauHbl, yueHbIMH OBLIO IPOBEAECHO AHKETUPOBAHHE B
HACEJICHHBIX IYHKTaX BBIOPAHHOTO PEruoHa, LEJIbI0 KOTOPOro ObLIO ONPEAEIUTh BIIUSHUE
IPEUIOKEHHBIX (PAKTOPOB NOCTPOCHUS KOHCTPYKTUBHOT'O AMAJIOTa HA PEIMTHO3HbIE OTHOLICHUS
Ha ONPEJEJICHHON TeppUTOpPUU rocyAapcTBa. B aHKETMPOBAaHMU NMPHUHSUIM Y4acTHE OKOJIO TPeX
TBICAY PECIIOH/IEHTOB, KOTOPHIM MpEAIaraloch OTBETUTh Ha BOIPOCHI, KOTOPBIE JOJKHBI ObLIH
NOJATBEPAUTh WM OINPOBEPIHYTh BBIABUHYTYIO THIIOTE3y KAacaeMoO BIIMSHUSA  BEpBI,
PEJINTHO3HOCTH, COLMAIBHOM aKTMBHOCTH M KOHTEKCTa SIOXM HAa IOCTPOEHUE PEIUTHO3HBIX
otHoueHuid CeepHoro [Ipua3oBest Ykpaunsl. Borpockl OblIM COPTUPOBAHBI B COOTBETCTBUU C
dakTopamu. K onpenenenuto BiausiHUS (akTopa Bepbl B MOCTPOCHUH PEIMTHO3HBIX OTHOLIEHUH
ObUTH OTHECeHBI Bompockl: ,,Uto mis Bac ects Bepa?”, ,,Kakum oOpasom Bwl mokasbiBaeTe
10608k K bory?”’; k penuruosznoctu - ,,Kakyro poins Bepa urpaer B Bameii xu3nu? Cuuraere iu
Bbl, uTo Bepa HMuUero He 3HauuT B Bamei xxu3au?”, ,,Mornu 061 Bel npusATh 1pyryro Bepy?”’, K

COIIMAIIbHOW aKTUBHOCTH — ,Bexgere nu Bbl NpOCBETUTENBCKYIO JAESITENBHOCTH IS
pactipoctpanenust Bamieil Bepel? Kakyro umenno? B kakux yupexnenusx?”, ,,Kax gacto Bwr
MOCEIIAETe MPABOCIABHBIE XpaMbl, MEYETH, CHHAroru W Ap.?”; K KOHTEKCTYy SMOXH - ,,BbI

BBIOpANIK 3Ty peIuruio noromy 4ro...?”. HoBuzHa. B ctaThe ompeneneHsl U MOATBEPKICHBI
ONPOCHBIMU  JAHHBIMH  (D)aKTOphl ~ MOCTPOEHUS  KOHCTPYKTHUBHOI'O  JHMajiora  MEXAy
MpEJICTaBUTENSIMU pa3Iu4HbIX KoHpeccuil Ha Tepputopun CeepHoro IIpraszosbs. BeiBoabl. Ha
OCHOBE aHaJIW3a aHKET aBTOPBI MOATBEPAWIIA BBIABUHYTYIO TUIIOTE3Y M MPUILUIA K BBIBOAY MPO
HEJIOCTAaTOYHBIM YpPOBEHb pENUTHO3HON 3penoctu Hacenenus CeepHoro IIpuas3oBws, dYTO
HNOATBEPXKIAET HEOOXOIMMOCTh  CO3JaHUE TEOPETUKO-METOJUYECKOTO  COMPOBOXKICHMS,
YUHTBIBASI PECTABICHHBIN MaTepHUAIl UCCIIETOBAHMS.

Knwouesvie cnosa: Bepa, pguanor, CesepHoe IlpnazoBbs VYKpauHbl, penurus,
PENUTHO3HOCTD, PEIUTUO3HASA HIEHTUYHOCTh, COLIMAIbHAs aKTUBHOCTb.
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